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Politics & Jesus
Philippians 3:20-21 

 But our citizenship is in heaven.  
And we eagerly await a Savior from 

there, the Lord Jesus Christ, who,  
by the power that enables him to 

bring everything under his control,  
will transform our lowly bodies  

so that they will be like  
his glorious body.

Jesus is Lord



Apotheosis of Washington



The Path 
to Unity

July 1, 2001 - September 16, 2001

12 Messages



People leave the church and 
deconstruct their faith based on 
the Church having bad theology, bad 
politics, or Bad Platformed Leaders.



Patrick Schriner

Be a non-anxious presence 
in the midst of the 
           Chaotic world.
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Philippians Resources
“SOCIAL AND POLITICAL BACKGROUND OF PHILIPPI" 

(Ben Witherington III) 

Though Philippi was originally a city built and fortified by Philip, the father of Alexander the 
Great, in 358-357 B.C.E., the Philippi that Paul knew was a Roman city, indeed a Roman colony, 
and so a metropolis run on the principles of Roman law, with Roman officials, ideology, and 
culture. Of course Roman citizenship was highly prized in such a place. Following the victory of 
the Roman army over the Persians in 168 B.C.E., Philippi became an important and strategic spot 
as one of the major stopping places on the Via Egnatia that connected Rome with the East. It was 
located in a very fertile region eight miles from the sea, and at various periods in its history gold 
was mined nearby. 

The city was best known to the Romans from a historical point of view as the place where Brutus 
and Cassius, the infamous assassins of Julius Caesar, fought Marc Antony and Octavian in 42 
B.C.E., with the latter prevailing. Eventually, when Octavian defeated Antony at Actium in 31 
B.C.E., having taken the title Augustus, he rebuilt Philippi as a military outpost, populated it with 
Roman soldiers, made it a colony (see Acts 16:12), and even gave it the ius italicum, that is, the 
legal character of a Roman territory in Italy which was the very highest honor ever bestowed on a 
provincial city. In practical terms this meant that there would be no poll or land taxes in Philippi, 
and colonists could purchase, own, or transfer property plus engage in civil law suits. The city was 
made a senatorial province in 27 B.C.E. by Augustus, was transferred by Tiberius to his own 
personal control as an imperial province in 15 C.E., and then was transferred back to the senate's 
control by Claudius in 44 C.E. The proconsul who governed the province had his administrative 
seat in Thessalonica, not in Philippi. In any case Philippi's links with Rome were numerous and 
strong, and there was regular social interchange between the two cities aided by imperial slaves 
or freedmen acting as couriers between Rome and the East (see Phil. 4:22). 

Indeed Philippi was in many ways Rome in microcosm and chiefly populated by Romans, though 
there were also some Greeks and apparently a few Jews as well. Acts 16:11ff. suggests that Paul 
could find no synagogue within the Philippian walls, and this comports with other evidence that 
the Jewish population in this city was not large.  This same account also suggests that women 
soon came to play a prominent role in the fledgling Christian community at Philippi, something 

Philippians 4:2-3 only confirms. This is not surprising in view of 
the variety of roles women assumed in Macedonian society in 
general since at least the Hellenistic era. For example, R. 
MacMullen points to a woman who was a high priestess in 
Macedonia. 

    If we ask about the social makeup of Paul's audience in 
Philippi several things may be affirmed. First, it is likely that the 
majority of Paul's audience was one or another sort of Gentile, 
and in the main their cultural orientation would have been 
Greco-Roman with an emphasis on the last half of that 
hyphenated word. The few names mentioned in Philippians as 
associated with the church there may suggest converts with 
some Greek background, but we cannot be sure. Having said 

PHILIPPI: THE CITY AND ITS PEOPLE 
(Gordon Fee) 

Philippi was located at the far eastern end of a large fertile plain (Datos) in central Macedonia; it sat 
astraddle the Egnatian Way, nestled on the edge of the plain at the initial ascent up a considerable acropolis, 
16 kilometers inland and across a low range of coastal mountains from the seaport of Neapolis (modem Kavalla). 
Originally founded as Krenides by some Greek colonists from the island of Thasos (ca. 360 BCE), it was taken 
over and renamed after himself by Philip of Macedon (father of Alexander the Great) in 356. Its reason for 
existence and for Philip's taking it over are related to its strategic location: it sat as sentinel to the large 
agricultural plain of Datos; it was well-protected by its acropolis; and, most importantly to Philip, it was nearby 
to Mount Pangaion on the northern side of the plain, which at that period was rich in mineral deposits, including 
gold. 

Philippi (and all Macedonia) came under control of the Romans in 168, who abolished the ancient 
Macedonian dynasty and eventually created a Roman province, divided into four parts. According to Luke, 
Philippi was "the leading city of that district of Macedonia" (Acts16: 11 ). 

Our interest in the history of the city stems particularly from 42 BCE, in which year two major battles were 
fought nearby in the plain—between Cassius and Brutus (the assassins of Julius Caesar) and the victors, 
Octavian (later the emperor Augustus) and Mark Antony. Following these victories Octavian honored Philippi by 
"refounding" it as a Roman military colony,  thus endowing its populace with Roman citizenship. Always astute 
politically, Octavian populated the town and its surrounding agricultural area with discharged veterans from the 
war. This both alleviated a population problem in Rome and ensured allegiance to the Empire (through its 
emperor) at this strategic spot along the major highway across Macedonia and northern Greece which 
connected Rome with Asia Minor and other points east. In an even more astute move Octavian did the same 
once again after he defeated Antony in the battle of nearby Actium in 30 BCE, this time with veterans from 
Antony’s army, thus creating loyalty from those who had once fought with him and more recently against him. 
Although these events happened some ninety-plus years before the writing of our letter, they have a 
considerable effect on several key matters in Philippians. 

By the time Paul came to the city in 49 CE (Acts 16:11-15), Philippi was the urban political center of the 
eastern end of the plain. Its population was both Roman and Greek; and although Latin was the official 
language, Greek was the predominant language of commerce and every day life—all the more so in a city 
located in Greece. 

Of the four people from the early Christian community whose names we know, three bear Greek names 
(Lydia, Euodia, Syntyche) and the other Roman (Clement). We know very little otherwise about the socio-
economic makeup of the congregation itself. Lydia, a merchant from Thyatira, bears the name of her home 
province. That she had a household large enough to include Paul and his companions suggests she owned a 
villa; at least some of the women who were gathered with her at the river for worship, perhaps including Euodia 
and Syntyche, were very likely members of her household. The jailer, on 
the other hand, who also had a household, probably belonged to the 
artisan class; whereas the young girl from whom Paul had cast the divining 
spirit belonged to the slave class that often made up a large part of early 
Christian congregations (as members of Christian households or, as in her 
case, on their own). What this suggests is that the socio-economic range is 
similar to what one finds in churches in other urban centers. Finally, the fact 
that three of the people whose names are known to us are women is 
probably not accidental, since there is good evidence that in Greek 
Macedonia women had long had a much more significant role in public life 
than in most other areas in Greco-Roman antiquity.

Philippi 

Socially Philippi 

Historically

AN INTRODUCTION TO PHILIPPIANS 
(Dan Wallace) 

Occasion and Purpose 
As we can see, the occasion for this letter, if the above historical reconstruction is correct, is 

multifaceted: (1) it is a “thank you” note to the Philippians for their most recent gift, with a reminder that 
God will take care of Paul and them; (2) it is a response to the various questions and problems raised by 
Epaphroditus, including issues of poverty, quarrelsomeness, selfishness, as well as outside opposition to 
Paul’s gospel; (3) finally, the letter is a diplomatic reintroduction of Epaphroditus in light of the Philippians’ 
hope that Timothy would be sent. 
Argument 

Paul and Timothy greet the saints together with their leaders at Philippi (1:1-2). Paul continues with his 
customary opening thanksgiving and prayer (1:3-11). First, he thanks God for their participation in the 
gospel (1:3-5) and expresses confidence of their continued perseverance in the faith since God is at work in 
their hearts (1:6-8). Then he prays that they will grow in a discerning love (perhaps as a foreshadowing of 
his discussion of the opponents in chapter 3) (1:9-10), capping the prayer with an expression of confidence 
of their continued growth until the return of Christ (1:11). Thus Paul’s prefatory remarks are both a thanks for 
the Philippians’ involvement in the gospel—a sure sign that they are true believers—and a confident 
assertion that God will bring them safely home. The perseverance of the saints and the perseverance of 
God are thus plainly seen in this opening section. 

The apostle now turns to his own circumstances, which the Philippians had been desperate to learn 
about (1:12-26). First, without so much as really giving any details so as to invoke sympathy, Paul boldly 
states that his circumstances have advanced the gospel (1:12). He is obviously more concerned about the 
gospel than about his own life and thus begins to detail the effect that the gospel has had: (1) the 
praetorian guard has heard the good news (1:13) and many have responded (cf. 4:22), and (2) other 
evangelists have been emboldened by Paul’s imprisonment (1:14). But some brothers have gained courage 
in their preaching for the wrong reasons, viz., namely to make Paul jealous (1:15, 17), while others are 
properly courageous (1:15, 16). 

What is Paul’s attitude toward all this? First, toward the evangelists: he is pleased that the gospel is 
being proclaimed regardless of the motive (1:18). Second, toward Christ: he longs to be with him since 
Christ is his whole reason for living (1:19-23). Third, toward the Philippians: because he can still impact their 
lives he knows that he will be joined to them again (1:19-26). 

By concluding the section on his own circumstances with a note about his continued ministry to the 
Philippians, he now, appropriately enough, continues his ministry to the Philippians! The real heart of the 
epistle is seen in 1:27–2:30 where Paul instructs the church in matters of sanctification. First, Paul draws on 
the political background of Philippi (viz., it is a free city) and encourages the believers to live boldly as 
citizens of heaven (1:27-30). Such bold living, in the face of (imminent?) opposition will be a sign to their 
opponents that God is both with the Christians and against their enemies. 

Second, the apostle exhorts them to live humbly as servants of Christ 
(2:1-11). He appeals to them on the basis of membership in the body of 
Christ (2:1-4), reminding them that selfishness hurts everyone. Then he 
weaves an early Christian hymn (which they probably had sung many times) 
into the fabric of his argument. The Carmen Christi (2:6-11) functions as a 
reminder for them to follow in the steps of Christ: if he who was in the “form 
of God” could humble himself, what right do believers have to refrain from 

Thorough 

Summary



Philippians Resources
EARLY CHRISTIAN HYMNS 

(David Capes) 

The first generation of Christ followers gathered regularly in house churches for instruction, 
encouragement, and worship. A central part of these gatherings was the chanting and singing 
of hymns. Explicit reference to the use of hymns in the Christian church is found in Paul’s admonition to 
sing psalms (psalmoi), hymns (humnoi), and spiritual songs (ode) with gratitude to God (Col. 3:16; cf. 
Eph. 5:19–20). These three terms likely refer to the practice of using the biblical Psalter along with 
distinctly Christian compositions. The worship of God with hymns had its immediate background in 
Jewish synagogue practices. Early believers used psalms, particularly messianic psalms, to express 
uniquely Christian perspectives on God’s recent actions in the world. Likewise, Ephesians 1:3–14 is 
constructed on a Jewish hymn-pattern known as the berakah (“blessed is . . .”). While the pattern 
is clearly Jewish, the author used it in a way that is explicitly Christian. Gentile believers would have 
also been accustomed to hymn-singing in the ethos of Greco-Roman religion.  

Scholars have detected hymns and hymn fragments throughout the Gospels, Acts, Letters, and 
Revelation utilizing various criteria, including introductory phrases (e.g., “therefore it says,” Eph. 4:8), 
poetic parallelism, special uses of relative pronouns and participles, the presence of unusual 
vocabulary and rhyming features, and disruptions to the context. Although not all scholars agree, there 
is a general consensus that the following passages represent early Christian hymns: Romans 11:33–36; 
Philippians 2:6–11; Colossians 1:15–20; 1 Timothy 3:16; Hebrews 1:3–4; 1 Peter 2:21–24; and 
Revelation 4:8–11, 19:1–4. These hymns may have been preformed traditions quoted or alluded to by 
a writer or spontaneous compositions understood to be Spirit-inspired. Some hymns are so clear and 
self-contained that later generations of Christians have named them (e.g., the Magnificat = Luke 1:46–
55; the Benedictus = Luke 1:68–79). The New Testament contains both hymns to Christ and to God 
the Father, demonstrating a trinitarian shape to early Christian devotion. Furthermore, the content of 
early Christian hymns is directed to soteriological themes such as creation, incarnation, and 
redemption. For early Christ believers, hymnic praise was essentially a response to God’s saving 
actions in Christ.  

Though not all agree, many scholars think the earliest extant Christian hymn is the hymn to Christ 
found in Philippians 2:6–11. The hymn consists of two parts. The first narrates the descent and 
humiliation of the preexistent Jesus to become a man and to suffer a merciless death on the cross. The 
second describes the ascent and exaltation of the crucified Jesus by God to receive the adoration of 
every creature and the confession “Jesus Christ is Lord.” This hymn 
functioned to recall the essential story and therefore had a didactic 
purpose. Paul utilized it further to make Jesus the lordly example of 
humility and service (cf. 1 Pet. 2:21–24). 

By its nature, poetic or hymnic language appears to affect in 
significant ways those who use it. Whether it was chanted or 
accompanied with musical instruments, hymns were easier to 
memorize and recall than other forms of instruction. Therefore, it 
seems that early Christians used New Testament hymns for several 
purposes: (1) to instruct; (2) to express praise and thanks to God; 
(3) to confess faith; (4) to form communal identity; and (5) to provide 
an example for proper behavior.

Early  

Hymns

"ROMAN CITIZENSHIP" 
(Lynn Cohick) 

   Roman citizens possessed several specific rights and privileges.  Among them was that of conubium, 
the right to enter a licit Roman marriage, which gave their offspring the rank of Roman citizens and claim 
to their father's estate. Roman citizens had the right both to own and sell property outright, the jus 
commercii, and to access the Roman courts. While both women and men enjoyed these privileges, the 
latter benefited from the additional rights of voting, joining the Roman legion, and holding public office.  

These basic rights of citizenship did not change over time; what changed was the criteria for inclusion 
on the citizen registry. Initially, the city of Rome granted all privileges of citizenship to male Patricians, 
wealthy, free-born landowners. Free-born men who belonged to the lower class of the Plebeians, and 
women in both categories, also enjoyed the rights of conubium and commercium.  

For most of the history of the Roman Republic, only Roman citizens could serve in the legions. As 
Rome's influence stretched across Italy and Latin tribes were given the franchise (often as a group), the 
need for more troops grew. As a result, first Italians and then free men from free cities within the 
provinces were admitted to the legions, after first being given Roman citizenship.  Julius Caesar began 
an aggressive program of offering Roman citizenship status to certain regions within the growing 
boundaries of Rome's influence. Augustus and subsequent emperors continued this trend in varying 
degrees. Those in the auxiliary forces were granted citizenship after completing their obligation of 
twenty-five years of service. Under the emperor CIaudius, the grant was extended to the soldier's wife, 
children, and descendants retroactively.  

A slave, male or female, owned by a Roman citizen was usually granted citizenship upon his or her 
manumission. Once freed, these new citizens could form licit marriages and their children were 
recognized as citizens. If either the mother or the father was a Roman citizen, but the other was not, then 
the marriage was not considered licit under Roman civil law, and the child followed the mother's status 
(Roman or non-Roman, slave or free). This general practice was qualified with the lex Minicia (ca. 90 BC), 
which restricted a foreign man (peregrius) who married a Roman woman from having children with 
Roman citizenship. In this case, the children followed the father's status, even though the marriage was 
not licit by cill law.  

A registry of citizens names was kept in Rome and updated approximately every five years, 
coordinated with the census. The names of freed slaves would be recorded in the local registry with 
copies sent to Rome. Similarly, a child born to a citizen would be registered within thirty days of birth, 
and a personal copy could be kept at their home.  The official 
document was held in the city's public archives and perhaps 
in Rome as well.  

There is a final way citizenship could be gained—by paying 
for it. Such is the situation of CIaudius Lysias, the tribune who 
supervised Paul's arrest recorded in Acts 22:26-29; 23:26. 
The tribune states he paid a large sum for his citizenship, 
which, as his name suggests, he seems to have received 
under the emperor Claudius.  

In the early decades of the first century AD, a Roman 
citizen was numbered among a distinctive few who had 
access to resources and privileges. By AD 212; this distinction 
evaporated, when the emperor Caracalla extended Roman 
citizenship to all the inhabitants of the empire. 

Roman 

Citizenship



Scott Duvall

Many believers would say that Philippians is their favorite letter 
from Paul. This personal correspondence to a group of close 
friends touches our hearts in many ways. We find ourselves 
dealing with giving generously, living courageously, maintaining 
unity, being content, seeking humility, serving sacrificially, 
rejoicing instead of worrying, making peace instead of grumbling, 
and trusting in Christ’s righteousness rather than  
seeking to develop our own. At every turn, this  
letter speaks to us in powerful ways.

I crave  

Unity and Structure



First  
Journey 
(Acts 13-14) 

April 48 
September 49 

Galatians 

Jerusalem 
Council 

Second 
Journey 

(Acts 15:36-18:22) 

April 50 
September 52 

1 Thessalonians 

2 Thessalonians 

Third  
Journey 

(Acts 18:23-21:16) 

Spring 53 
May 57 

1 Corinthians 

2 Corinthians 

Romans 

Prison  
Epistles 
(Acts 28:30) 

Winter 60 
Spring 62 

Ephesians 

Philippians 

Colossians 

Philemon 

Final  
Days 

(Acts 13-14) 

Autumn 67 
Spring 68 

1 Timothy 

Titus 

2 Timothy

Life Of Paul
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Barnabas

and Mark

Route of the Egnatian Way

PAUL’S SECOND MISSIONARY JOURNEY
c. AD 49 – 52 (Ac 15:39 –18:22)

Timothy
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Church 
Planted 

(Acts 16:11-15) 

Fall 50 

Second 
Missionary 

Journey 

Paul 
Silas 

Timothy 
Luke 

Human  
Trafficking 

(Acts 16:16-21) 

Fall 50 

When her owners 
realized that their 

hope of making 
money was gone, 

they seized Paul and 
Silas and dragged 

them into the 
marketplace to face 

the authorities. 

(Acts 16:19) 

Beaten & 
Imprisoned 

(Acts 16:22-24) 

Fall 50 

The crowd joined 
in the attack 

against Paul and 
Silas, and the 
magistrates 

ordered them to 
be stripped and 

beaten with rods. 

(Acts 16:22) 

Jailor 
Converts 

Paul Released 
(Acts 16:25-36) 

Fall 50 

Believe in the Lord 
Jesus, and you will 
be saved—you and 
your household. 

Acts 16:31) 

Leaves for 
Thessalonica 

(Acts 16:37-17:9) 

Fall 49 

When they heard 
that Paul and Silas 

were Roman 
citizens, they were 

alarmed. They came 
to appease them and 
escorted them from 

the prison, 
requesting them to 

leave the city. 

Acts 16:38-39

Paul and the Philippians



• Originally named  “Crenides” (Fountains) Philippi was a major city on 
the East—West trade route named the “Via Egnatia” ( Ἐγνατία Ὁδός). 

• Named after Philip II (Alexander the Great’s father) in circa 357 BCE 
• Philippi became a Roman City in 168 BCE, when the Roman Army 

defeated the Macedonian King. 
• Octavian (Caesar Augustus) and Mark Antony avenged the assassinated 

of Julius Caesar by Brutus and Cassius near Philippi in 42 BCE.  
• After the battle the city became a Roman Colony. 
• Roman Colonies were meant to be like “Rome away from Rome.” 
• Many retired soldiers settled here as the taxes were less. 
• The population of Roman soldiers made it strategic.

Philippi



Philippi



Philippi

Approximately 1000’  
above the city



AgoraBema



Who Composed Philippians? 
After the Jerusalem Council (Acts 15), Paul took Silas and began his second 
missionary journey through Asia Minor (A.D. 50-52).  He seems to be trying 
to minister in Asia (modern turkey) but is prevented by the Holy Spirit.  
Eventually he has a dream--the Macedonian Call-- and proceeds farther 
westward into the Roman provinces of Macedonia and Achaia (Modern 
Greece).  His first Church Plant was in Philippi. But he plants other 
churches in Thessolonica, Berea and Corinth before returning to Antioch.



Who Composed Philippians? 
From Antioch he set out again on his third missionary journey 
(A.D. 53-57) visiting Philippi along the way. At the end of the Third  
Missionary Journey Paul is arrested in Jerusalem and taken to 
Rome where he is imprisoned and writes back to churches in 
Ephesus, Philippi, and Colossae, and Philemon. 



Who was the Original Audience? 
In Acts 16 we read that Paul was specifically called to the area of Macedonia in a dream.  
Philippi was the major metropolitan area in the region. The church was started with the 
conversion of a wealthy woman named Lydia and a formerly demon possessed girl. The 
owners of the girl were enraged by Paul’s impact on their business because they were 

using the girl for profit and he was thrown in jail.   An earthquake freed Paul and 
resulted in the jailer and his family coming to faith, however, upon being released he 

was persuaded to leave town and head to Thessalonica because the government officials  
were fearful because they had jailed a Roman citizen.  



Why Was Philippians written?
Philippians was written as a heartfelt letter to express gratitude to 
the Philippian church for their partnership/participation in Paul’s 

Gospel Ministry seen most recently in a gift brought to Paul in 
Prison by Epaphroditus.  Paul is also reminding them of what it 

takes to be a good partner in ministry which is  
humble unity and steadfast commitment to the gospel message.

I crave  

Unity and Structure



Why Was Philippians written?
A Personal Thank You Letter! 

Theme: Partnership in Ministry 
•Humble Unity 
•Gospel-Centered Steadfastness



Why Was Philippians written?
Whatever happens, conduct yourselves in a manner worthy of the 
gospel of Christ. Then, whether I come and see you or only hear 

about you in my absence, I will know that you stand firm in the one 
Spirit, striving together as one for the faith of the gospel without 

being frightened in any way by those who oppose you. 
P hilippians 1:27-28



How Is Philippians Organized? 
INTRODUCTION TO PARTNERSHIP (1:1-30) 
Thanksgiving and Memory of Partnership (1:1-26) 
The Priority of Partnership: Standing Firm in Unity 
(1:27-30) 

PARTNERSHIP MEANS UNITY (2:1-30)  
•Unity Grows Out of Humility 
- Paul Calls For Unity (2:1-4)  
- Focus On Self Destroys Unity (2:3-4)  

•Humility Is Exemplified By Christ (2:6-11)  

•Humility Is Exemplified By Timothy (2:12-24)  

•Humility Is Exemplified By Epaphroditus (2:25-30)  

PARTNERSHIP MEANS STANDING FIRM (3:1-4:1)  
•The Gospel Is Based In Standing Firm  

- The Gospel Trust is not Human Achievement (3:1-3)  
- The Gospel is Trusting in Christ (3:3)  

•Standing Firm Is Exemplified By Paul 
 - Paul Had Reason to Be Proud (3:4-6) 
 - Paul Rejects Achievements To Follow Christ (3:7-21) 
 - Summary: Stand Firm in the Lord (4:1)  

APPLICATIONS OF PARTNERSHIP (4:2-23) 
•Stand Unified in Truth (4:2-9) 
•Partnership Appreciated (4:10-23)



 

AD 50

© Ken Wilson 2024

Philippians Themes 
1. Partnership/Sharing - κοινωνία 

(1:5,6; 2:1; 3:10; 4:15) 
2. Joy - Rejoice  (1:4,18,25,26; 

2:2,17,18,29; 3:1; 4:1,4,10) 
3. Peace (1:2; 4:7,9)  
4. Citizenship (1:27; 3:20) 
5. Prominent use of Examples: 

•Christ (2:5-11) 
•Timothy (2:19-24) 
•Epaphroditus (2:25-30) 
•Paul (3:4-21) 

6. Thinking correctly (1:7; 2:2,5; 
3:15,19;4:10) 

7. Consider (various terms)
(2:3,4,6;3:8,13,17;4:8)

Philippians: Partnership Worthy of the Gospel

While in prison, Paul wrote to the church at Philippi out of an intense personal concern for them thanking them for their consistent 
participation in his ministry and exhorting them to walk worthy of the Gospel by living in humble unity and gospel-centered steadfastness 

in order to encourage the church and strengthen their commitment to a unified commitment to the Gospel of Jesus Christ.

AD 56

AD 57
AD 60

AD 62

Paul’s Connection with 
the Philippian Church 

1. The Church was started by Paul 
on his 2nd journey (Acts 
16:1-15). 

2. Paul was put in prison there and  
released (Acts 16:16-40). 

3. Paul visited Philippi on his 3rd 
journey raising relief funds for the 
Judean church (Acts 20:1-2). 

4. In 2 Corinthians 8:1-7 Paul uses 
the generosity of the Philippian 
church to motivate the Corinthian 
church to be generous like them. 

5. They desire to help Paul in prison 
(Phil 4:10). 

6. They send gifts to Rome by 
Epaphroditus (Phil 4:18).  

7. They may have ask for Timothy to 
visit them (Phil 2:19-24). 

8. Paul writes this epistle and sends 
it with Epaphroditus and keeps 
Timothy with him (Phil 2:19-25).

Stand Firm for and Humbly United around the Gospel
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What is the Message? 
While in prison, Paul wrote to the church at Philippi out of an 

intense personal concern for them thanking them for their 
consistent participation in his ministry and exhorting them to 

walk worthy of the Gospel by living in humble unity and gospel-
centered steadfastness in order to encourage the church and 

strengthen their commitment to a unified commitment  
to the Gospel of Jesus Christ.



Dan Wallace

Philippians is essentially a “thank you” letter for the sacrificial giving that 
the Philippians had made on Paul’s behalf. But because their own sacrifice 
was so great they began to doubt God’s continued provision. Thus the 
themes of (1) thanksgiving for God’s provision, (2) regarding one another 
as more important than oneself, (3) rejoicing over their salvation in the 
face of opposition, and (4) trusting God for his care are all  
found in this occasional letter. To reduce the theme to  
one item is to ignore its very occasional character.



Rhetorical Criticism
Thesis: The Epistles Are Sermons to Be Read in Public

Structure: The Shape of Ancient Rhetoric 

•Exordium: Establishing Connection - Salutation                

•Narratio: Background information  - Thanksgiving          

•Popositio: Main Idea - Theme [Main Idea]                           

•Probatio:  Proof establishing main idea - Body               

•Peroration: Summary and Application - Exhortation



Establishing Connection
 I thank my God every time I remember you. In all my prayers 

for all of you, I always pray with joy because of your 
partnership in the gospel from the first day until now, being 
confident of this, that he who began a good work in you will 

carry it on to completion until the day of Christ Jesus.

Philippians 1:3-10



partnership, participation, fellowship  
(κοινωνία)	

Your participation (Grk “fellowship”) could refer to Paul 
rejoicing because of the Philippian converts’ “fellowship” in 

the gospel along with him, but it is more likely that this 
refers to their active “participation” with him in the gospel by 

means of the financial support they sent to Paul on more 
than one occasion, discussed later in this letter (NET).



Establishing Connection
 It is right for me to feel this way about all of you, since I 

have you in my heart and, whether I am in chains or 
defending and confirming the gospel, all of you share in 

God’s grace with me. God can testify how I long for all of 
you with the affection of Christ Jesus.

Philippians 1:3-10



Establishing Connection
 And this is my prayer: that your love may abound more and 

more in knowledge and depth of insight, so that you may be able 
to discern what is best and may be pure and blameless for the 
day of Christ, filled with the fruit of righteousness that comes 

through Jesus Christ-to the glory and praise of God.

Philippians 1:3-10



Historical Setting
Now I want you to know, brothers and sisters, that what has 

happened to me has actually served to advance the gospel. As a 
result, it has become clear throughout the whole palace guard and to 

everyone else that I am in chains for Christ. And because of my 
chains, most of the brothers and sisters have become confident in the 

Lord and dare all the more to proclaim the gospel without fear.

Philippians 1:12-14



The Priority of Preaching Christ
It is true that some preach Christ out of envy and rivalry, but others 
out of goodwill. 16 The latter do so out of love, knowing that I am put 
here for the defense of the gospel. The former preach Christ out of 

selfish ambition, not sincerely, supposing that they can stir up trouble 
for me while I am in chains. But what does it matter? The important 

thing is that in every way, whether from false motives or true,  
Christ is preached. And because of this I rejoice.

Philippians 1:15-18



To live is Christ-To Die is Gain
For to me, to live is Christ and to die is gain. If I am to go on living 

in the body, this will mean fruitful labor for me.  
Yet what shall I choose? I do not know! I am torn between the 

two: I desire to depart and be with Christ, which is better by far; 
 but it is more necessary for you that I remain in the body.

Philippians 1:21-24



Theme: Worthy of the Gospel
Whatever happens, conduct yourselves in a manner worthy of the gospel of 

Christ. Then, whether I come and see you or only hear about you in my absence,  
I will know that you stand firm in the one Spirit, striving together as one for the 
faith of the gospel without being frightened in any way by those who oppose you. 
This is a sign to them that they will be destroyed, but that you will be saved—
and that by God. For it has been granted to you on behalf of Christ not only to 
believe in him, but also to suffer for him, since you are going through the same 

struggle you saw I had, and now hear that I still have.

Philippians 1:27-30



A call to Humble Unity
Therefore if you have any encouragement from being united 

with Christ, if any comfort from his love, if any common 
sharing in the Spirit, if any tenderness and compassion, then 
make my joy complete by being like-minded, having the same 

love, being one in spirit and of one mind. 

Philippians 2:1-4



A call to Humble Unity
 Do nothing out of selfish ambition or vain 

conceit. Rather, in humility value others above 
yourselves, not looking to your own interests 
but each of you to the interests of the others.

Philippians 2:1-4



Peter T. O’Brien

many scholars regard this passage as poetic or hymnic. There are 
two broad criteria for determining if a passage is poetic or hymnic:  
(a) stylistic: a certain rhythmical lilt when the passages are read 
aloud, the presence of couplets, the semblance of some metre, and 
the presence of rhetorical devices such as alliteration, chiasmus, 
and antithesis; and (b) linguistic: an unusual vocabulary,  
                     particularly the presence of theological terms, which  
                           is different from the surrounding context.



Carmen Christi
In your relationships with one another, have the same mindset as Christ Jesus:  
Who, being in very nature God, did not consider equality with God 

something to be used to his own advantage; rather, he made himself 
nothing by taking the very nature of a servant, being made in human 

likeness. And being found in appearance as a man, he humbled 
himself by becoming obedient to death—even death on a cross! 

Philippians 2:5-11



Carmen Christi
Therefore God exalted him to the highest place and gave 

him the name that is above every name, that at the name of 
Jesus every knee should bow, in heaven and on earth and 

under the earth, and every tongue acknowledge that 
Jesus Christ is Lord, to the glory of God the Father.

Philippians 2:5-11



Examples
PARTNERSHIP MEANS UNITY (2:1-30)  
•Unity Grows Out of Humility 
•Humility Is Exemplified By Christ (2:6-11)  
•Humility Is Exemplified By Timothy (2:12-24)  
•Humility Is Exemplified By Epaphroditus (2:25-30) 
✴Timothy and I are not coming, Epaphroditus is!

Philippians 2:5-11



Beware of Dogs!
Further, my brothers and sisters, rejoice in the Lord! It is no trouble 
for me to write the same things to you again, and it is a safeguard for 
you. Watch out for those dogs, those evildoers, those mutilators of 

the flesh. For it is we who are the circumcision, we who serve God by 
his Spirit, who boast in Christ Jesus, and who put no confidence in 

the flesh—though I myself have reasons for such confidence.

Philippians 3:1-4



Misplaced Confidence
If someone else thinks they have reasons to put confidence in 

the flesh, I have more: circumcised on the eighth day,  
of the people of Israel, of the tribe of Benjamin,  

a Hebrew of Hebrews; in regard to the law, a Pharisee;  
as for zeal, persecuting the church; as for righteousness 

based on the law, faultless.

Philippians 3:4-6



Misplaced Confidence
But whatever were gains to me I now consider loss for the sake of 
Christ. What is more, I consider everything a loss because of the 

surpassing worth of knowing Christ Jesus my Lord, for whose sake I 
have lost all things. I consider them garbage, that I may gain Christ and 
be found in him, not having a righteousness of my own that comes from 
the law, but that which is through faith in Christ—the righteousness 

that comes from God on the basis of faith.

Philippians 3:7-9



rubbish, filth, dung, %$#@*  
(σκύβαλον)	

The word here translated “dung” was often used in Greek 
as a vulgar term for fecal matter. As such it would most 
likely have had a certain shock value for the readers. This 

may well be Paul’s meaning here, especially since the 
context is about what the flesh produces. (NET)



rubbish, filth, dung, %$#@*  
(σκύβαλον)	

This depressing word means rubbish and muck of many 
kinds: excrement, rotten food, bits left at a meal as not 

worth eating, a rotting corpse. Nastiness and decay are the 
constant elements of its meaning. It is a course, ugly word, 

implying, worthlessness, and repulsiveness. (NIDNTT)



Knowing Christ in Suffering
 I want to know Christ—yes, to know the power of 
his resurrection and participation in his sufferings, 

becoming like him in his death, and so, somehow, 
attaining to the resurrection from the dead.

Philippians 3:10-11



Pressing Onward
 Not that I have already obtained all this, or have already arrived at 
my goal, but I press on to take hold of that for which Christ Jesus 

took hold of me. Brothers and sisters, I do not consider myself yet to 
have taken hold of it. But one thing I do: Forgetting what is behind and 
straining toward what is ahead, I press on toward the goal to win the 

prize for which God has called me heavenward in Christ Jesus.

Philippians 3:12-14



Practice Your Position
All of us, then, who are mature should take such a 

view of things. And if on some point you think 
differently, that too God will make clear to you.  

Only let us live up to what we have already attained.

Philippians 3:15-16



Our Citizenship is in heaven
But our citizenship is in heaven. And we eagerly await 
a Savior from there, the Lord Jesus Christ, who, by 

the power that enables him to bring everything under 
his control, will transform our lowly bodies so that 

they will be like his glorious body.

Philippians 3:20



Summary: Stand Firm
Therefore, my brothers and sisters,  

you whom I love and long for, my joy and 
crown, stand firm in the Lord in this way, 

dear friends!

Philippians 4:1



Summary: Get Along
 I plead with Euodia and I plead with Syntyche to be of the 

same mind in the Lord. Yes, and I ask you, my true companion, 
help these women since they have contended at my side in 

the cause of the gospel, along with Clement and the rest of 
my co-workers, whose names are in the book of life.

Philippians 4:2-3



Patrick Schriner

I think politics has become the new religion. Politics 
has become the new identity marker.  “Who are 
you?” “Well, I’m republican.” or I’m a democrat.”; 
“I’m left”; “I’m right.” People don’t know how to 
                      define themselves any more  
                        without these categories.



Patrick Schriner

As Christians we have an identity 
marker that his deeper and 
              stronger than that.



Patrick Schriner

Ultimately I think we can be a calm and peaceful 
presence in the midst of our society and say “Human 
politics is not where our hope lies. We care about these 
things because it is humanity but it is not ultimate for us, 
                     politics is secondary. We are  
                    waiting for Christ and His Kingdom.”



Where Does This Fit? 
• Philippians is a deeply personal and heartfelt letter from Paul to a congregation that has 

supported him throughout his ministry.  Most recently, this took place by them sending him a gift 
with Epaphroditus. 

• Paul uses many real life examples to show the application of his two primary principles of Unity 
and Steadfastness.  He uses the example of Jesus, Timothy, Epaphroditus, and his own life. 

• Paul is grateful for their partnership and reminds them to keep it strong through humble unity 
and sturdy commitment to the truth of the gospel.



What Should We Believe? 
•Each of us have an important role to play in the life of the church. 

•Our role may include suffering as we identify with Christ. 

•Our primary identity should be as “citizens of heaven.”



How should we behave? 
• Identified with Christ. 
•Unified with others. 
•Committed to the gospel of grace.



Next Steps
•I will humble myself to pursue unity around the gospel. 

•I will stand firm for the truth of the gospel,                          
even in the face of opposition. 

•I will be faithful in my own financial partnership in the gospel.


